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Oo rk WN = 


I. INTRODUCTION 


Y interest in Shah Isma‘ll’s poetry was aroused thirty-six years 
ago, when from my Ahl-i Haqq friends I learnt that the Khata’? 
mentioned in one of their hymns was no less a person than the founder 
of the Safavi dynasty!: Khata@i-dé natig oldi, Tiirkistanin piri oldi 
‘‘ (Godhead) came to speech in the person of Khata’i, (who) became 
the pir of the Turks (of Azarbayjan)’’, according to the explanation 
given to me. 

For some time I suspected the Ahl-i Haqq doctrines to be identical 
with the arcana of the Safavids, but later came to the conclusion that 
the home of the former was in Kurdistan, in the region of Sulaymani, 
and that only by a kind of alliance were they related to the Safavi 
propaganda. 

It was only in 1920, in Paris, that I could carefully study a copy of 
Khata’i’s divan (Bibliothéque Nationale, sup. turc 1307). This time 
my attention was attracted by the autobiographical hints of the 
crowned poet and by the dialectic peculiarities of his Turkish poems. 
I read a paper on Shah Isma‘il’s poems before the Société Asiatique 
(9th December, 1921), and started on the preparation of a selection 
from Khata’i’s divan. My work was several times interrupted. Mean- 
while, the problems of the rise of the Safavids occupied my mind, and 
I came to look upon the divan as an historical document characteristic 
of the strivings of the age. 

In view of its manifold interest, the dwan should be published in 


1 See my Matériaux pour servir a Vétude ... des Ahl-i Hagq (in Russian), Moscow, 
1911, pp. 80, 108-110; also my Notes sur les Ahlé-Haqq, Paris, 1922, p. 21, and my 
article ‘‘ Khata’i’’ in Enc, of Islam. 


1006a 66a 
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its entirety ; but even a proper collation of the manuscripts is impossible 

in the present state of the world: jahdn dar-ham oftade chiin mi-ye 
Zangi! I can only sum up some results of my protracted but desultory 
research in the hope that my article may serve as a stepping stone 
to some younger scholar living in happier times. 

‘It is a remarkable fact that while Sultan Selim and Shah Isma‘il 
both possessed poetic talents, the former wrote almost exclusively 
in Persian, and the latter, under the pen-name of Khata’l, almost 
exclusively in Turkish.” } 

The spectacle of the Ottoman sultan, who led his victorious army 
to Tabriz, becoming a victim of Persian refinement is certainly 
astonishing, but its significance is somewhat limited: it points only 
to the prestige of a brilliant tradition among the upper classes of a 
nation which had not yet found its own literary way. The preference 
shown by the founder of the Safavid dynasty for a Turkish dialect, 
which as an instrument of poetical expression stood no comparison 
with the melodious, easy-flowing, and highly polished Persian, has 
much deeper roots. As a poet, Selim appeals to the inner circle of his 
intimates. Isma‘il has in view a much larger auditory of his supporters. 
The Sultan plays with words for his own amusement, and no one will 
take seriously the master of a well-stocked harem when he laments : 
“Oh, sultan of the moon-faced, you have killed this dervish.”’? The 
Shah’s poetry also abounds in commonplaces, but it has personal 
elements as well, teems with queer religious ideas, and its ostensible 
purpose is to rally a party round a definite programme. 

Founders of esoteric sects are fond of special dialects and symbols 
intelligible only to their immediate milieu. Fadlullah the Hurifi 
wrote in the dialect of Astarabad ; the hymns of the Ahl-1 Haqq are 
in Girani, the Babis used a mass of cryptic and conventional terms. 
Shah Isma‘il’s ancestors often had recourse to the Iranian patois of 
the neighbourhood of Ardabil.? Gradually the Safavid influence spread 
among the Turcoman tribes of Azarbaijan, and especially of Armenia, 
Northern Syria, and Asia Minor. The sedentary population of Persia 


1k. G. Browne, A Hist. of Pers. Lit. in Modern Times, 1924, p. 12. 

2 See the Divan edited by P. Horn, Berlin, 1904 (most beautifully printed but 
not very successfully decorated), and P. Horn, “ Der Dichter Sultan Selim I,” ZDMG., 
Ix, 1906, pp. 97-111. Horn does not go beyond saying that Selim is “a complete 
master of the poetical technique ”’. 

3 The specimens occurring in the Silsilat al-nasab have been studied by Kasravi 
in his Adhari, 1304/1926. B. Miller sought to prove the connection of this dialect with 
Talishi; see K voprosu ob yazike naseleniya Azerbayiana, in Ucheniya Zapiski, 
I, 199-228. 
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was still attached to the Sunna,! and its conversion to the new Shi‘a 
doctrines could be envisaged only with the help of the supporters of 
the first hour. Shah Isma‘il, even though he must have been bi-lingual ? 
from birth, was not writing for his own heart’s delight. He had to 
address his adherents in a language fully intelligible to them, and 
thus the choice of the Turcoman Turkish became a necessity for him.® 

Shah Isma‘il’s son Sam-mirza states that his father wrote also in 
Persian, and as a sample quotes one single verse. Some traces of 
Persian poetry are found in one Paris MS.; but with this exception, 
all the known copies of Khata’i’s dwvan are entirely in Turkish. 


Il. Manuscripts 


The MSS. of Khata’i’s divan are not very numerous, and vary 
considerably in their contents, single verses, and spellings. Those 
of which I possess knowledge are as follows > :— 


Pi. Bibl. Nat., supp. turc 1307, 83 folios, contains 253 ghazals 
and three mathnavis: 7l-mundjat (24 distichs), another mathnavi 
beginning: qadim-t dhat-r bi-mithl-u-baga dur (18 distichs) and a 
heroic mathnavi (60 distichs in mutagarib). The MS. was completed 
in 948/1541, only eighteen years after Shah Isma‘il’s death. It must 
form the basis of any future critical edition as giving a number of 
very outspoken poems and verses which the other scribes preferred to 
omit. Cf. Blochet, Cat. des Mss. tures, ii, 229. 

P2. Bib. Nat., supp. turc 995 (formerly in Schefer Collection), 
64 folios, contains in Turkish: 205 ghazals, 9 quatrains, 2 mathnavis 
(of which one is the Nasthat-nama, beginning: sighin fadl-i haqqa, 
dy talb-t rah), and in Persian: one ghazal and a few verses. According 
to Blochet, op. cit., nu, 123, the MS. was completed in the beginning 
of the seventeenth century a.D. The MS. may have been copied 
from the same original as TZ. 


1 See Nuzhat al-qulab, 77: “In Tabriz most of the inhabitants are Sunnis of the 
Shafi‘ite sect.” 

* The admixture of Chaghatay forms in Isma‘il’s poetry would indicate that he 
did not feel any one definite dialect as his own, but this admixture must have a purely 
literary origin (influence of Chaghatay divans). 

3 I discuss the role of the Turcoman tribes under the Safavids in my book, 
A Manual of Safavid Administration (now being printed). 

4 Tuhfa-yi Sami (957/1550), Tehran 1314/1935, pp. 6-9. ‘Ali-Quli Valih, in his 
Riydd al-shu‘ara (1169/1756), speaks of a Turkish, and a Persian divan by Khata’i. 
He quotes in Persian three verses and an inscription on IsmA‘il’s signet-ring ; see 
MSS. 57, f. 167v, and 230, f. 171, of the R.A.S. Bengal. I owe this reference to my 
friend, L. F. Bogdanov-Dugin (Calcutta). The legend of the signet-ring is: buvad 
mthr-1 ‘Altyy-o al-i & chin jan mara dar bar||ghulam -i shah -i mardanast Isma‘il bin 
Haydar. 

5 Cf. my article “ Khata’1”’ in HJ, 
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L. British Museum, Or. 3380, contains the Nasthat-ndma (168 
bayts), the mathnavi beginning: gqadim-c dhdat, and the ghazals 
(ff. 100-83). According to Rieu’s Cat. Turk. MSS., pp. 205-6, the MS. 
is “apparently of the sixteenth century ”’. 

TZ. The MS. presented to me by my friend S. H. Taqizadeh, 
80 folios, contains 223 ghazals, 9 quatrains, and the Nasthat-nama 
(167 distichs). Dated 17 Rabi‘ 1 1245/16th October, 1829, but copied 
from a MS. presented to the Ardabil sanctuary in 1022/1613 and bearing 
the seal of Shah ‘Abbas I. 

LEN. Leningrad, Oriental Museum of the Academy of Sciences, 
Or. 297, 75 fols. According to the notes communicated to me in 1923 
by my late friend Yuri Marr, it contains the introductory praises to 
God, ‘Ah, etc. (ff. 1-16), and a longish allegory in the form of a mathnavi 
Ashigq-va-ma‘shiagq, in ten namas (f. 16-75). Dated 1036/1626. 

B. Preussische Staatsbibliothek, Or. fol. 209, ff. 386a-4190, 
contains only a selection of 34 ghazals (204 bayts). Dated 1077/1666. 
Cf. Pertsch, iv, Pers. Hand. Berlin, p. 63, No. 18, u, 4. I personally 
consulted the MS. in 1922. 

VAT. Vatican, turc. 221, of which I could examine only one page 
in the show-case at the exhibition arranged for the members of the 
XIXth Congress of Orientalists in 1935. 

IS. A MS. belonging to the collection of ‘Ali Emiri Efendi (accord- 
ing to Babinger, Der Islam, xii, 1922, 233, in the Umumiye Library). 
Date unknown. Yisuf-beg Vezirof, Adharbayjan adabiyatina bir 
nazar, Istanbul, 1337, pp. 27-31, quotes 6 ghazals apparently from 
this MS. | 

TS. On Sam-mirza’s Tuhfa-yi Sami, v.s., p. 1008a. 

Z. Shaykh Husayn Zahidi, Stlsilat al-nasab-1 Safaviya (circa 
1059/1649), Berlin, 1343/1922, pp. 68-72, quotes four poems by 
Khata’i glorifying the imams. 


To sum up: the MSS. which claim to contain a complete set of 
the ghazals are P1, P 2, L, TZ, and possibly VAT and IS. Of these, 
the oldest and the most complete is P 1, representing a special tradition. 
P2 and TZ go back to the same original, which apparently was 
presented to the Ardabil Library by Shah ‘Abbas I. As time wore on, 
many of the extravagances of the early Safavid period looked too 
far-fetched and the earlier poems of Shah Isma‘il had to be cut out 
from his divan. On the whole the text of P2 and TZ reads better, 
but it has obvious lacunae, and the archaic spellings of P1 have 
been simplified and modernized. It is possible that L belongs to the 
same later tradition. As regards the Mathnavis, the Nasthai-nama 
appears in P 2, L, and TZ. Of the mathnavis of P 1, two are other- 
wise unknown, and the third (qadim-i dhat) is found also in L. The 
‘Ashiq-va-ma‘shig exists only in LEN. [Is it by Shah Isma‘il 2] 
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Ill. Laneuace? 


The language of the dtvan is a Southern Turkish (Turcoman) dialect 
directly associated with the so-called ‘‘ Azarbayjan Turkish’’, as 
spoken in North-Western Persia and North-Eastern Transcaucasia. 
Shah Isma‘il still uses a number of words and forms which are unknown 
in the present-day speech. On the other hand, his Turkish already 
shows traces of decomposition due to the influence of the Iranian 
milieu : in Polivanov’s terminology, it is asynharmonic. The Chaghatay 
elements of the divdn are very curious, but their purely literary origin, 
through imitation, is beyond any doubt. 


1. PHONETICS 


A. VOWELS 
(1) The existence in our text of a narrow e, as distinguished from 
d and 2, must be postulated from the presence of such a sound in 
modern AT. In writing, both e and i are expressed by ,¢1 or (6, but 
the following examples can be read only with ¢: Cyn | (193) etman 
“T do not”’ ,S& | esigtine (230) “ thy threshold ”’ (acc.) ); de SG S 
de-gil (203) “* say aie "5 Maga sevmd (63) “love not” ; aS 


gee (203) “ pass on”; & S herpité ( (102) “‘a brick” ; Q ye (831) 
eat’? ; Som yert (83r) “ march ”’ ; ; & yeg (83r) “ better ”’ 
(2) Vowel uw predominates in sutixes (WT. ¢) :— 
(a) In the first syllable of the possessive enclitics of broad stems : 


ce 


my soul”’; LS sate asque “‘thy love’’, but, besides 


ple janum 
qilijum, qilijim is also found. U does not penetrate into the second 
syllable of these enclitics : «9 \~ janumiz “ our soul”, Sa‘rumiz “ your 
shari‘at’’. Narrow stems have -im, -amiz: (ge> jiddimni “ my 
endeavour ”’ (acc.) ; dn askimdén “from my tears”; S | 
pirimiz. 

(6) In the genitive suffix : S, 32> hagque “of the Right ”’. 

(c) In the personal endings of the present and past tenses : ¢ gaol 
bastum ‘* T looked ”’ ; eg | ayittum (adyittiim %) “I said’. 

1 In this chapter the signs ¢, §, x are used for ch, sh, kh. Abbreviations: AT.— 


Azarbayjan Turkish; W7.—Western (Ottoman) Turkish; Deny—J. Deny, Gram- 
maire de la langue turque, Paris, 1922. 


This content downloaded by the authorized user from 192.168.52.69 on Wed, 14 Nov 2012 15:31:17 PM 
All use subject to JSTOR Terms and Conditions 


10lla V. MINORSKY— 


(2) In verbal formants: 9 oS gl Ggraéniir “he learns” ; yapusur 
“it sticks”? ; yanduran “he who makes burn ”’. 

(e) In -dur “is” and dégiil “‘is not”’. 

(f) In eed: in -tk: SS | aksitik “less”; G vi ‘| artug 

“more”; acux “ open”’ 

(3) Vocalic baeaony is weak : Aus) || drliginad “to thy man- 
hood”; 3 l.g>¥ ol *Glajaguz (194) “we shall die” ; Gols bilmag 
“to know” (AT. bilmaz); 3 jog susizlird “to the thirsty’’, 
but ee 1a susizligim. It must be noted that in many cases 
alifs stand only as matres lectionis for & (not for a or 4) : lice | réindd 
“inside ”’ ; S i 1S gokdaki “the one in the heavens” ; Pie 
gajdlir (*gejdlar) ; IS 1 dylé-gil “do (then)”; 44! dylama ; 

. "i <a 
al, S| \ ta-ki dylasim “ut faciam” ; es) gol gu seumdadiignim 
“the one disliked by me’”’ 

(4) There are very few traces of labial vowels affecting the syllables 
following them (Deny: attraction labiale). The possessive suffix of 


3 p.s. 1s always -1: Ove gu> hiisni-niin “ of his beauty” ; os 3 


ce 9 eo © ¢ 


quiint “servum suum”; (pJ5 ne gozin “oculum suum ”’ ; ot. Jas 


ce 


yolindd “‘on his way ”’ | eee in the accusative ending (39 5 9, 


yiiziimns “ faciem meam”’; (3 el aguyiint * " venenum suum ”’ (acc.). 
Also (p39 _ gtindiizin ; Spm gow SUSIZ 5 rw gon, 3 gorzusiz. In verbal 
forms: dogmi8, oldi [on boldum and oxzidum v.s. 1 A (2)]. 

(5) Very strange is ti > 7 in eAts5 desda (for diigdé) “in sleep ” 
cf. 17v. Vice versa 5 9> *diiz (69r) apparently stands for diz “ a knee’’. 


The possibility of such fluctuation is confirmed by the name of the 
Caucasian town Shishé/Shiishé. 


B. CONSONANTS 


(1) The initial 6 of WT. before a nasal is regularly represented 
by m: muni “hunc’”’; mv “a thousand ”’, but exceptionally (203) 
one finds bunuw. There are a few cases of the initial p: pozman (205). 

(2) Initial dental stop is usually voiced1: da&, datlu, dag, dii8ti, 
but exceptionally one finds tékmdk, etc. 


1 By analogy we may presume that such is also the case of the initial guttural 
stop g (k). 
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(3) The guttural stop ¢ is either maintained or becomes <x(g) : 
3 gamu “all”? (but 249: ra zamu, cf. AT. hamu-si), xaéan, xcansi 
‘which ’’, wani (2) “ where”’, xangaru or xanjari “ wither’, bagip, 
but (163) (y 3>b baxubdn (2), avar “ it flows’”’, awsam (226) 44, (203) 
but 7 9, (224), ecm: basmag (*basmaz), rll thus ”’ 

(4) The nasal guttural » (sagir nun) is usually preserved and 
transcribed eS. (-ng-), although this group is felt as a ee con- 


sonant, as is clearly indicated by scansion : SI ama ‘ S59 gulun- 
am “J am thy slave’’, yanaginun “ of his cheek ”’ “Hotere: some 
traces of denasalization are noticeable: alongside with ¢ GAS ’ dvddn 


“from before’’, one finds ASI ( | (83r) dgiimdan L530 ) dgiingd 
‘ before him ’’, and these last forms find a confirmation in “ ughiunda, 
davanti”’ aioked by Pietro della Valle.1 The slip y gals (192) for 
L5 gc4\8 “ thy stature” is also characteristic of the same tendency. 

(5) Among the rare cases of assimilation expressed graphically 
can be quoted: (g+9° (for GA+9>), a hy (95) tosteldr ? (WT. 
dosediler), 9% 58 (22) girtip-tiir. 


2. ACCIDENCE 


A curious feature of our text is the use of certain southern 
(Turcoman) forms beside the corresponding eastern (Cagatay) forms. 
Most probably this indiscriminate practice is to be explained by the 
literary influence of the Cagatay works produced at the Timurid 
court of Herat. 


A. Nouns 


(1) Stems ending in a consonant, whether simple or provided 
with the possessive suffix of the 1 and 2 p.s., have double forms in 
genitive (ue/nun) and accusative (7/nz). Examples of southern forms 


LK go EK go “Deum ”’, Sythe (167) “‘ amorem tuum ”’’, 
6) pale. Examples of eastern forms: ¢S 9 3) (43) aédarniin, 
ES gh (132), ES XL (143), Rot dkmikni gSy> (230) 
TULUBNI er 5 (230), grnnm (191) sind-m-n, Gy buldrna (2) 

1 See E. Rossi, Atte del XIX° Congresso dei Orientalisti, p. 207. In his MS. sketch 


of Turkish, della Valle, without any doubt, describes the dialect spoken at the court 
of Shah ‘Abbas I. 
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“hos, eos ”’, SSS (65) gévliimnt. These forms occur ‘side by 
side in the same poems: Yunis, wmami, Y a‘qibni (1); génvltima, 
goniilne (66). 

(2) Stems ending in a vowel have in the accusative a double 
form -ni/-2, the former still surviving in AT, and the latter being 
usual in WT. Examples: 3 e+ bdndé-ni “servum” GS 
(111) bir parini g6 lle» (105) but Gles3! (832) Glee (80v). 

(3) Stems ending in a vowel form the dative regularly : 4, Aad 3 
dil-xasté-yd ; but the form “4+ may indicate the passage of the final d 


(which in Persian becomes ¢ !) into 7 before the suffix -yd, viz. *bandiyd 
(instead of the theoretical bindd-yé). 

(4) Stems accompanied by the possessive suffix of the 3 p.s. usually 
have the shortened form of the accusative in -in: OS ES gah 
jiimlaniin génlin, nek yardsin “his wound”’ (acc.). In locative 
and ablative the practice is twofold : oA) )y, (192) yolinda (2), but 
beatin gles i getmii raat césmiddn, the latter form being 
Cagatay. ; a 

(5) Apart from the adverb gtindiizin, the old instrumental case 
seems to be recognizable in the following verse (79v) :— 


Cy ge AEWAEL oto yi'y, 
Co ge (Sic) AT Legis! Gutcyy 
‘Pardon me on account of this tauhid (profession of God’s unity), 


‘‘ And by dint of this profession (instr. tawhtdin %) do not dismiss me 
(*6ttirmé-gil).”’ 


B. Pronouns | 


Demonstratives: 6u, acc. pl. bularné (82r), intensified guy! 
(14, 142) “this here”; ol, gen. anu, plur. alar; sul. 


C. VERBS 
(a) Tenses 
(1) Endlitic endings of the substantive verb: 1s, -dm, 2 s. -sdn, 
1 pl. -iiz; but alongside with Cy 90 Cy» stin-mii (?) sin “art thou?”’, 
one finds (rw oltob Cy sin padisah sin. 3 p.s. dur, durur, negative 
J) 2 dagiil. | | 
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(2) While the living southern dialects form two presents (WT: 
bagiyor/bagar, AT : baxir/baxar), the system of our text is eclectic. One 
interesting example is vaguely parallel to WT present i: CSS go ols 
Je 9 3 “the blood of Sh. H. remains (unavenged)”’: dura- 
yur (%) (WT duru-yor). The AT form of present i is possibly represented 
by the bisyllabic_y > (6) diyir ; but 3 J > (21) is clearly vocalized diydrlir, 
mens 1s present 11. Another form of present i is represented by ¢_»> 
(145) “deram, Ch» > (159) dersin, as well as by_»-» | aydir (dydir 2) “he 
says ’’, dgrdniir “ he learns ’’, yapusur “ he sticks ’’ ; with interrogation 
yi neydir and neylar “ quid facit”’. 

As the personal form of the 1 p.s. the alternative form -mén (Cag.) 
is very frequent: tékdrmdan, qgilurman, yaturman; this ending has 
a variant -min g~ OM _»> ow bir dermin sdni “I call thee unique ” 

The negative form of 3 p.s. (present ii) is in -maz, e.g. Ps vmiiz 
“is not’’; it can be intensified by the following dédgiil re) hy! 9 
J 3 Gs (66). For the 1 p.s. one has: -mdzdém, -mdndm, and -mdn: 
bilmazxim, gilmazam, etmindm (173), baxmanam (120), eyldmdn (65), 
bilmdn (31, 83), divlémdn, pozman, yuman (205) “I do not wash ”’. 
Other persons are (‘y3$> demdzsin “non dicis’’, 5 A 5 9! olmazuz 
“non sumus ”’ 

(3) Future in -jaq 1s very scarce 5 n ay ‘gl *éldjaguz (sic). Forms 
in -esér are not attested. 

(4) Past tenses. 

(2) Simple past in -di: ou gl oldé; 1 ps. ag (212) ayittum, 
e Ab baatum. 

(6) Narrative past in -mis: plata Re (23) cakmisam, es. re 
nae, or “y ek g! (216) olmisnidn, ty At eylamis, olmisdurur 
(44, 74), 5. gl stand! etmisiiz. 

(c) Perfect formed from the verbal adverb in -iip: _& oS 
galiiptir “ he is come’”’, <9 diyiibiim “I have said 4 

The three past tenses are used rather indiscriminately: 14-ki 
min gordiim (157) “since I have seen” side by side with td dzad 
olmisam (157) “since I have become free”, and also td gériipman 


1 This perfect (in-iip) is still in use in AT, but in this dialect the 1 p. is not used. 


This content downloaded by the authorized user from 192.168.52.69 on Wed, 14 Nov 2012 15:31:17 PM 
All use subject to JSTOR Terms and Conditions 


1015a V. MINORSKY— 
‘“ since I have seen’’. The use of a“ ie ly (194) varmis-kimi “ as if 
it went ”’ is similar to the practice of WT. 

(d) Imperfect: ¢ 95> der-diim, ¢ gu | jks bilmdz-rdiim. 

(e) Pluperfect: Gtety Le pir bolmisdi “he had become pir”. 


(8) Compound Tenses 

(f) Participle in -ur/-ar + the verb olmaa: 4uJ4) 5) yo (137) : 
sorar olsa “‘if he happens to ask”? ; ign ne he (83r) “he com- 
menced doing ” (Russian: cras qenaTb); «64 A PS, Dn Cage ow 
(81) ‘‘ the infidels commenced saying: I do not love thee ”’ (?). 

(g) Verbal adverb in -a + the verb gérmdak. I gh Grohe 0 a) 
e920) 4 (137 ) “he had no pity for me and I was quick in entreating 
(him); 3 ots! Sh Saosh (96) edd-gér (or dyda& gér %) “be 
quick in transforming thyself into dust (or: “in calling thyself 
dust ’’ ¢). 

(vy) Moods 

(a) Imperative 2 p.s. is often reinforced by the particle gil: aoe YI 
(176) dyld-gil ; IS \ 5 (76) deméd-gil. In the verse aS, y's 48 98 ist ) 
IST tS (214) the particle gil is separated by other words from goyma 
to which it belongs. 2 p.p. is in un/in: ES WS galtin ER bili 
and, in stems ending in a vowel, in -#/niz : ER. dew “say, you”, 
KE bs (148) sanman or xX L.. (162) sanmaniz “ do not think, you”. 
8 ps. is in sun/siin Op Ad sazlasun, Yguts neylasiin “ what 
should he do?”’. 

(6) Conditional: (aa) el, | (28v) eylésiém “suppose I do”; 
4, | 4; CRs (172) gilsaw ... na ola “suppose thou do . . . what 
will happen ”’ ; eosin (82) Kowa, 3; (0b) my > o (141) gérdrsém 
“if I see, should I see ”’ ; nh SO gy 9) owlar-isiv “if thou hunt” ; 
daw 9549 (236) A 55 go (108); dnt !ghsl (26). 

The personal ending of 2 p.s. of the conditional is in -sdw, but in 
a good many cases -sdn is found in its place. In some instances 


the use of 2 p.s. indicative (-sdn) is quite natural : WF 42 Uda > “a 
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Com s) 4 “although thou art hidden from me” (conditio realis), 
but the intention of using the conditional is quite obvious in Cywks 4 A 
hér-né qilsin “ whatever thou do” |, 99 a3 9 Cys ols (66) “it is 
high time thou gladdenedst me”’; _, 95 3 ree yw} Obs. This 
practice accounts also for the following verse jo Cy rs Joop & 
er, Ce tle eve na yerd’ahirsin bitirim, xanda Cagirsin yetiram 
‘“ wherever thou sow me I shall grow, whenever thou call me I shall 
join (thee) ”’. 

(c) Optative. (aa) Non-contracted forms in -a + verbum -sub- 
stantivum are scarce: 1 p.s. ae (184) gilayim, 62 ne gordyim 
(in 3 syllables), os (198) *neyliyim (AT. neyniyim), es! 4) Js *nola 
uymiyim “what if I do not sleep; 2 p.s. Credle (113, 217) “ thou 
wouldst think °°, but Cy a! 41, probably ola-sin as in AT;. 3 pss. 
Ss S ( (236) ta-kim dagd, wk5) (6) yazmaya, but such forms as 
AIK 2 jl (130) and 4.n>e (156) suggest the reading divliyd and, 
Ciamiyd (-dyd > vd). (bb) More common are the contracted forms 

| (44), Ay (222), px! (78, 163), pASI> »fpusS (193), As (83v), 
e» 9 (139), e ; oF. (82v), which probably are to be read: alim, 


olum, edim, dagidim, etc. In AT. contracted forms baxim, goriim, 
gatirom are usual alongside with forms in -am, e.g. alim/alam, the 
difference between the two being difficult to define. (cc) Past tense : 


lye s 4! sS sr Yl (SH Vy (83r) n’olaydi olaydi bir ulu savas 
‘what would happen if a great fight were to happen ”’. 

(¢) Verbal adverb in -a + bilmaék to express possibility or + 
bilmdmaék to express impossibility (as in AT): yoda ° 45 (212) 
gord-bilman “‘ I cannot see ”’ ; jhe 4>| (131) baxa-bilmdz. 

(e) Verbal adverb in -a + olmaz. Only one example: Js Aue 
Age Awe} Ly “bl mind . . . olan, apparently in the sense “ constantly 
riding on D. and B.”’ This form is not recorded in Deny, § 820. 


(5) Impersonal Forms 
(a) Infinitive in mak/mag : EDs | (89), but mag is found even In 
soft stems : are bilmag (bilmax). The infinitive is declinable 
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Se {5 ES 9 jan On oe (173), but in such cases the infinitive 
is usually transformed into an abstract noun in lik/lig : G2, | (70), 


uber ok > . 
(6) The form in -dik is chiefly used as a verbal noun: J+ 3S gol Sa 
(43) seumddtigtindén (sic) “on account of his not having loved ”’ ; 
gr Sols gt sld dole 4455 *giildiigi-iciin “ because of his handing 
smiled to someone- mith the-face-like-a-rose-bud ”’. [Not to.be confused 


ce 


with (grcegtey y = diin vermddiim “as I gave not”’.] 

(6) Participles: (aa) in -an: (ly 9 OS “the coming age” 
It also has. a quasi-passive sense (corresponding to -dik in WT): 
rie de a Seis tel O» 9 (80r) ‘‘ withdraw not from me the faith 
given (by thee)”. Cf. AT: san verdn séz “ the word given by thee ”’ 

(bb) In -r: p95 8 By 55% edge (159) “I saw in water 
a similar (binzdr) stature ”’ ; pe Oley Fb s) gud] a oAce ols 
(102) ‘‘let the one who gives up. his.existence become an intimate 
of God”. But ise> ¢ 5 re co Drweuwes may be an asyndeton : 
‘*T saw the beloved: he is walking in a meadow.” 

(cc) In -mis: 5 rn .y3 pean ‘““we are of those who have come ”’. 
Sometimes it corresponds to the verbal adverb-in -tip: Q- 5.9. 
ee rll ws (76): “having taken the veil off his face he goes.” 


(dd) In -dik: Sle e SARS ‘“‘the hardships undergone by 
me’’; but in such cases it is A oe replaced by the participle in -an, 
the use of -dek being chiefly restricted to verbal nouns (v.s. 5). 

(ce) In -dsz/asi. This future participle is found only in the gazal 
251: 49> ge giiliisi- dur “ venturus est *’, ) 9° ow OY tartilasi- 
dur ‘will be weighed ’’. 

(«) Verbal Adverbs are Numerous and Various 

(a) thin: var-tkin Allah (14a) “ there being God ”’, tokmdktd-tkdn 
‘““ while being poured ”’. 

(6) In -wnja: Aocich 3] (211) olmayinja 
doxily| lal cy 5 gh 5 (227) “in the day-time until night falls” ; 


6 


so long as it is not”; 


45c, 92 (136) *doyunja “* to satiety ”’. 
(c) In -a@ (twice repeated): 2) wo 2) go sora-sora (251) “by: 
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dint of asking, or while asking”, 44 “4 (168) yana-yana. See also 
crs! aie (7, €). 

_(d) In -tip (but ns (104) bagip). Often it has the longer form 
-libin: cy ody | (p. 79) eyliytibiin “having done”’, Cy g>b (163) 
baxubdén “ having looked’’. The form .} 9> 99 (79v) seems to be 
faulty, the metre requiring gorzubdn. 

(e) In -gaé (cf. Deny, p. 1000) is very common : oe Ss (145, 215) 
gorgdé “as soon as I saw’’, “ou (242) dyldigdé. Often it has a 
longer form in -gddin : OS S es gorgaéin (150, 164a, 211, 242). 

(f) In -dh: dt es (55, 188) gérdéls ‘since I have seen”’, 
5 d+ 5° (60) “ since I have been separated ”’, ay A gle (38) olali. . 

(i) In -médin: cytay 5 (139, 158, 215, 245) “ without seeing, 
or having seen”, cy4.%| (158). 

(1) Very common are adverbs derived from the participle in -an: 


ob) rg (163) gérdnda “on seeing’, bagrim yaxanda (163): “‘ while 


¢ 


my breast is on fire”’ ; a yy ONS S- gorindin barlié ‘ since having 
seen ”’. 

_ (k) Ditto from the verbal noun in -dik: AF ool le oAS (141) 
“as long as there is a soul in the body ”’ ; doxit gASyl le (236) ; 


S505, (139). 
(C) Voices 


(a) Most of the voices, passive, reciprocal, etc., are formed 
regularly. 

(6) Causative: (aa) in -dur: azdurur (45) ‘‘ makes go astray ”’ ; 
*yutturan “‘ he who makes swallow’’. (6b) In -t: *axittum “‘ I made 
flow”; ertt-gil “make thou melt!” ; gérsdt (247) “show thou!” 
(as in AT), but also gostdr (247) (as in WT), yiigurt, tikiirtma (Mathnavi 
No. 3). (cc) In -ar: cizardi. (dd) In -giiz: dorgiizd: “he brought to 
life’, | 

(c) Necessitative is not attested, being replaced by constructions 
with gdrdk “it is necessary, il faut’’: kiss éz kimalini bilmag gadrak 
“a man must know his own perfection’’. Often gdérék stands as a 
predicate corresponding to Arabic lazim: sdrv ayagind su gaérdk dur 
(88) “‘ water is necessary to the foot of a cypress”’; médni bilmdgd 
dainiliy girak dur (46) “to know me sages are necessary ”’. 
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3. SYNTAX 


In general, Turkish and Persian words and constructions are used 
indiscriminately : dolu dz ab (85); méah-yiiz (“‘ moon-faced”’); shahi-ki 
(Persian yay-1 isharat!) jahanun dfdéli-dur. 

Although Persian constructions with sda@fat are common, the suffix 
of the rdafat is often left out: maskin khata’? khastd-yd (54r): “‘ to 
the unfortunate, sick Kh.’’ The pronoun man ‘“1I”’ is always felt as 
a Turkish word (= WT ben) and not as its Persian homonym: mén 
gdda (220) “I, the beggar’’, similarly to the 2 p.s. sén méh-« taban 
(164) “thou, the resplendent moon’’. On the other hand Turkish 
words occur as the second part of an zdafat construction: ‘aks-« saé 
(225) “‘the reflection of (thy) tresses”’; gasr-1 bdmz (220): ‘“the 
castle of thy face (lit. complexion).” 

The “‘ pronominal reminder ”’ (Deny, § 1094) of a status constructus 
is often dropped: ytiziin suhbdtdike (for suhbdtendadki) (f 65r). The 
2 p.s. and 3 p.s. are sometimes confused (i.e. # for n and n for %): 
visliin tabundan, and jamal dildr sdntin (45v): ‘he longs for thy 
beauty.” Inversion is common : td jtidd duSdi goniil asi kimanumdan 
mdnim (f. 53r) “* since (my) heart has been separated from my (beloved) 
whose-eyebrows-are-like-bows ”’ ; tdjdalli-sa zuhtir oldi imamun. 

Turkish “‘ composite epithets ’’ (Deny, § 1090) are used profusely : 
filiklér onun-ctin nuh-ayvan olan (f. 11r). ‘‘ He for whom the heavens 
are nine porticos.”’ | 

Auxiliary verbs: tajrid ol “‘ renounce”’; jfikra (sic) gilurman (79) ; 
gilurman bad-du‘alar. 

The Participle in -dr: kumini gaéar gacagan nar kimi “‘ (God creates) 
some who run as a swift stallion”’ (f. 8lv); bdnzdr boy gérdiim (54r) 
‘“‘T saw a similar stature’. But see 2, 6, (c), bb. 

Relative sentences formed analytically : ganja banzdér eylikim ol 
gdldi mar iisttind (65v) ‘it resembles a treasure, such as a snake > 
sits upon”; ndsnd-kim hagg-dan gdlian dur andan ol-gil bi-gtinah 
(66v) ; dauran-ki yandn dauri-dur (36v). 

Asyndeta: asilmis-dur hamisa gusdd gérdiim (56v): “I saw 
(thy words) were ever attached to (my) ears (like ear-rings) ”’ ; nola 
hiisniin zakati bisd versin, da‘tfim, dirdiimindém méan-gddaydé (T1r) 
‘“‘ what if you gave me a kiss as a toll of your beauty (for) I am weak 
and sick”; Nusayri qgildi yetmrs-cki para yina dorgiizds jan verdin 
‘Alt dur (16r) ; 

Anacolutha: bu Xata@’%niin yerin (*yeri) oldi gaminddn tag-i hijr 
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(78r) ; and yiiziini (*yiiziin) dag olmayinja bagri ganlu (68v) may be 
slips, but dzdlddn sevgiini (*sevgtin) var-rdi janddé (79r) is supported 
by the metre (see above); Air oxi bagrumi mééd yer ydra séyliniz 
(41r) “tell my beloved that the arrows of separation (have pierced) 
my breast in several places ”’. 


4, METRICS 


I have systematically refrained from making any alterations in 
the text, however obvious the disturbances of the metre were and 
however easy the corrections would be. This can be done only after 
all the available manuscripts have been collated and the text finally 
established. Even so old a MS. as P 1 is full of mistakes against the 
metre. Partly it may be due to the fact that some poems were destined 
to be sung rather than recited, and partly to the characteristics of 
the Turkish language, which does not distinguish the length of the 
vowels. In fact, it is mostly the Arabic and Persian loan-words that 
give guidance in Turkish metrical poems. 

Syllables ending in two consonants are to be read alla Turca in 
two syllables: fikr > fikir (79v), shukr > shiikiir. 

Turkish matres lectronis (alif, w, y) are of course not considered 
as lengths, while Turkish vowels are lengthened ad libitum ; for instance 
the word kimini (spelt kimini) is to be scanned as y— —:: yaratmadi, 
(spelt yaratmadz) gives y——-; dursa otursa (spelt dirsa dtirsa) 
gives —— v — v, the syllable -sa bemg long in the first case and 
short in the second. 

The Persian system of super-long syllables (— ~) is only partially 
observed even in Perso-Arabic words: ‘ishg giving — v, while in » 
sinddn dzgé dibira hich kim mind yar olmasun the word hich counts 
only one long, similarly to the last syllable of dzgd! 

Apparently the poet was not shocked by such licences, and there 
is no ground for us to improve his original. In fact many verses merely 
follow the syllabic pattern of the metre, without much attention to 
the lengths. One case is particularly worth our attention : the striking 
appeal to the ghazis (No. 18) is an example of the purely syllabic 
Turkish system which Mehmed Emin-bey re-introduced into the 
Ottoman poetry under the name of parmak-hisabi (‘‘ the counting 
on fingers ’’).1_ The pattern consists of sixteen syllables to a hemistich, 


1 See Minorsky, “‘ Natsionalniya stihotvoreniya Eminbeya,” in Drevnosti vostoch- 


niya, II/3 and IIT/1, Moscow, 1903. M. Emin-bey’s Térkcheé-shi‘irler was published 
in Stambul in 1316/1899. 
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of which the last eight represent the burden. The first eight syllables 


come usually in groups of four. 


Allah Allah | dew ghazilir | ghaztlar din-1 Shah mén-Gm 


Qarshu galiin sida gilum, etc. 


Somet ‘mes the combination is 3 + 2 + 30r2+4+3-4+3. 


Uchmaghda | tatt | qushiydm . 


Na& yard’ | dkar-stin | bitérém || khanda | chaghir san | yetérém 
With regard to rhymes it can be remarked that Turkish words 
yiiz, sdz, and duz (No. 212) are supposed to rhyme, on the strength 
of their outward appearance in Arabic script! 


5. GLOSSARY 


In the following selection I have incorporated the less common 
words found in P 1. References are to the single poems as numbered 
in my own copy of the divan; references in brackets are to the pages 


of the same MS. 


ant! 98, 159, 167 dpsdém “ modest, 


silent ”’ 

+3| (72v) axsham “an evening” 

eo) (83r) adrdim “ gift, talent ”’. 
This archaic word occurs both 
in Mongolian (erdem) and in 
older Turkish texts, see 
Houtsma, Glossar, 26, Darir’s 
Life of the Prophet, Chester 
Beatty Collection, No. 410, 
f. 78a 

S| (83r) dkmik “ bread ”’ 

éle| (26r) anjag “only ”’ 

»9¢3) 100 oxur cum dat. “he 
calls something’; ¢51.55) 159, 
169 oxidum (%) “I called ”’ 

033) (66v) wdzé “that he may 


¢ 


pull out” 
591 (66v) dz “ self” 
sy) 99 ush; 2h) 167 ushta 


“here, voici ”’ 
(S4iLo,) (40r) uslan- “ he came to 
his senses ”” 


U1 102 dgiish ‘‘ numerous, 
many ” 

cyte g) (83v) dgiimdin “‘ from 
my front ”’ 

phat 5) 252 ulash- “they met, 
joined ” 

es) (80r) wmarim “ I expect ” 

($293) 2 attirde “he lost ”’ ; (82r) 
itiiriir “ he loses ”’ 

yz) 65, 125, 134 ayidér (or dyrdor) 
“he says”; gan) 212 and 
a) 198, 212 “T said ” 

Ely.) (50r) rag “ far” 

18 *2sra’adan-barii 


37. 32h ja! : 
“from beyond, from _ the 
eve (?)”; cf. AT isra’a gtint 


“the day before yesterday ” 
2S) (83r) igit “a champion 
§ (52r) el “a stranger” 
Jb 251 ilatdrlér “they push, 
hustle ” 
S 44) 231 eld-ki “so that” 
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dlls 4) 249 uyma “ pander not 
_ to the devil ”’ 
Sac.) 204 amdi “ now ”’ 
shimdzt) 
a! (80r) dye good 
sl (79r) bay “rich”; cum dat. 
hiisnéd bay (55v) “rich in 
beauty ”’ 
gy. 181 barlii 47 53 6, 18 “ since”’ 
) + 69 béimzdr “ he resembles ” 
21 3» boz-at “a grey horse” 
SGaly 59, 131, 243 boldi “he 
became ”’ 
est» 188, etc., buldum “ I found ” 
o9>_j~ 128 borjtivd “* together with ”’ 
4,» 14a birla +) j. 190, cho 241 aL, 
96 “‘ with ”’ 
gly 167 bilagy “ an expert ”’ 
url, (66v) pas “ rust ”’ 
cra», (64v) pozman “TI do not 
break ”’ 
pgrcac | 
found ”’ 
atl; (73v) cum acc. kim estkiini 
taSina ‘“ whoever aims at, or 
visits your threshold’’, cf. 


(but 66: 


106 tapmishdur “he 


du \> 

6 Sl 65, 140 tanri “ God” (AT 
tari) | 

SS PS “like”, mén-ték (T7v), 
miin-tiki 92 séntin-tik (T6v), 
dwani-dik 90 = dali-dag 113 

a» 3° T toxur (%) “he touches ”’ 
(cf. togun-maq, rather than togq- 
‘“satiated’’ from which no 
verb is known) 

a99) vg? (722) tus olur ““happens”’ 

995 9° (89V) tikaniir “it ends, it 
is exhausted ”’ 

ple (42r) chair “ wine” 


SHAH ISMA‘IL I 1022¢ 

Sox (82r) chart “army” 

ws 3x (47v) basha chizginim “ may 
I wind myself round (thy) 
head ”’ | 

oysz (6lv) chévrd “ circumfer- 
ence ”’ 

x (672) chiy “ dew” 

cox (58r) chin “ truth, true ” 

gle (49v) wachan “ when ”’ 

ls (72v) xansi “ which ”’ 

ws otls (72v) xandi-kim “ where- 
ever ”’ 

Jl: (52v) zani ‘“ where ” 

g pes (76V) xanjaru “in what 
direction ”’ 

io (55v) dapu “ adoration ”’ 

7\> (13v) daz “ also ”’ 

S441 (32v) dash- ‘ overflowed ”’ 

a \s (39Vv) dashina cum dat. 
“may he aim at’’, cf. tashina 

4lSG lo (64r, 79v) dan-la “ at dawn, 
on the morrow.” 

459 (23v, 39r, 68v) ddgma “* every, 
common ”’ 

gligyo (52r, 69r) dop-talu (sic) 
** brimful ”’ 

5392 (69r) duz * salt ”’ 

592 (69r) diiz “a knee” (? for 
diz) 


ow jy (67r) — diizdtmis “he 
arranged ”’ 


Go So see SK 
gogo (45r). diirlié “ various ”’ 
os (61r) diin “a night” : 
vd-giin “day and night ”’ 
ogo (78v) don “ clothes, garments, 
an avatar’ (in the latter sense 
usual in the Ahl-i Haqq hymns) 
otto (T1lv) disdd (2?) “in a 
dream ”’ but (17v) diishdaé 
66h 


diin- 
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cplKa> (25v) dinlamdn “TI hear, 
IT understand” pases (47v) 
daynddum “‘T understood”’, o> «> 
(73r) ddynd-dé “‘ understand 
then”; cf. chix-da (20r) “ go 
out then ” | 

sr (45r) sapdi “pierced ”’, 
WT sapladi 

gz sachi “ a (wedding) present ”’ 

SS lngl. (39v, 82v) saginma-gil 
“believe not, expect not!”’, 
cf. Budagov, i, 688 

uly» (39r) savash “a fight’? 

o3y9 (480) sorup (2) “ having 
asked ”’ 

valsay~ (62v, 162v) 
“having crawled ”’ 

Sy 45 sékar “he splits, pierces ” 

Sy (7T9r) sevgii (2) “love”; 
gb Sg (492, 59v) sevgit yar 
“beloved friend’; ey 5h 5) y= 
(76r) (* Sy» 2) 

ose (49v) sun “ pour in!’ Sac gnu 
(45r) “did not pour in” or 
sénmadi “‘did not go out, 
was not extinguished ”’ 

cps (39V) sin “a tomb” 

cycle. (822) sinamadin “ with- 
out having tried, explored’’, 
Radloff, iv, 630 

Gane (79r) sindi “scissors” 
GAds> Grio gti “the scissors 
fell from his hand”, K@é., 1, 
350: sindu “ scissors ’’ ? | 

»9 0 (48v) sorur (2) “he inquires”’, 
_AT sorushur 

SXiyve (16r) “after” (perhaps 
sow + expletive kz 2) ? 

oye (82v) avrit>arvat “a 
woman, a female ”’ 


stiriiliip 
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ols gat “a side, a layer”: har 
gatla (Slr) “im every way”’; 
bir gatla (76v) “at once”; 
gatinda (39r) “‘at his side, 
with him ”’, gatina (read : gatna) 
(25v, 36r) “‘to his side,- for 
him 93 
Jb (50r) gatt ‘ strongly, very ”’ 
cpzs (8lv) gacagan “ nimble, 
ready to flee’’, Deny, p. 569 
»g 6 (78V) cum acc. garshinur 
“he meets, affronts ”’ 
8 a6 (79r) gargish “ a curse ”’ 
Sy) Jb (24r) gal-ew “ foundry, 
smelter ”’ 
ys (2r) gamu “ all” 
ols (26v) “where”, cf. owl 
(15v, 23r) 
yy.s (63v) gayirmaz “he does 
not make ”’ 
pb (26v, 
rogue ”’ 
lls (26v) galmash or qulmash 
“futile, unreasonable”’, said 
to be derived from Ar. gul ma 
$v’ta, Vullers, u, 739, cf. 
Mathnavi, iv, 3810; vi, 1637 
+) (78r) gorzutma “* frighten 
not!” 
gle (Tr) goshan “ gird!” 
wl (39r), pronunciation and 
meaning doubtful: qul-bas 
“chief of slaves”? or gol-bas 
“chief of a wing, detach- 
ment ”’ ? 
5 (33r) giyar “ he minces, kills ”’, 
Budagov, 1, 105 
3 (T3r) girgu “ 
(kestrel 2) ”’ 
gs (62v) gilau “ sharp ”’ 


48r) qallash “a 


a bird of prey 
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CS (83v) kipaik “bran”; pro- 
bably *cCS kamik “a bone”’ 

L... § (48r) gar. . . ya “ either 
5 GOR” 

5S gaz“ a turn” : bir gaz “ once” 

gS (82r): yaratmadi ting alda 
bes barmagi, ki har kaslii bilad 
yolin varmagt “did he not 
create five fingers to a narrow 
hand that (each) should know 
how to proceed with its own 
match (?)”. Cf. Deny, § 537 

aS (73v) kiilba “a hut”’ 

 ¢S (65v) gdndé “‘again”’, also 

44 (69r) yond 

2258 (76v) gdvdad “a body” 

$5395 (66v) gézgit ‘a mirror ”’ 

e598 (76x) géeldrém “T shall 

* look, wait for ”’ 

"S (79r) giivinmé cum dat. 
‘boast not ”’ 

x5 (392) kerpiich “ a brick ” 

ohyg2 945 (89r) geri duran “ the 
one staying back”; gb 5,5 
“the one putting away ’”’ (¢) 

ad (73r) kimi “like”, but also 
eo (76v) kbs, goba 

JS — expletive: dzdlddn sevgiin- 
ki var idi janda “ thy love was 
certainly in the heart’”’ (spelt 
SS); cf. also ([22v]: 
hijriin-ki (%) and [16r] son-ke (2) 

) (88r) lash “ a carcass ”” 

-lin (17v) ‘‘ with”: . sdniinldn. 
Also -inin: safd-indn (13v) 

22 (82r) “a coward ” 

SS ye (8lv) miichik (2) “a little 
hair’ (?), the word may. refer 
to some insignificant, despicable 
utensil (“a whisk ”’ ?) 

af yo (17r) munya “ thus ”’ 


1024a 


 (80r), an interrogative particle 
(very scarce) 

5,¢ (22v, 35v) nachiik “how” 

os (15v) ndyrdé “ whither ”’ 

42 (70r) nd + ishd “ what for” 

yes (22v) nichiin “why” 

es (54r) niga ““ how ”’ 


43 (52v, 66v) mnichché “ how 
many ” 

y® (72r) “ever”: min gqapunda 
hir gaday, cf. 75r: bu giin 
hir 9an-fida-yam 

{yL (32v) oy (30v) ty (76r) 
yara “‘ a wound ”’ 

eset,  (66v) yarligarim “I 


pardon, I have mercy on” 

53. (83v) yalguz “ alone ” 

gl (80r) yaman “ bad, evil ”’ 

gue (60v, 64r) yirdi “he 
smashed, crushed ”’ 

oF (25v) yaxshi “ good, fine”’, 
AT yaxchi 

(Sy (58r) yana “a side” 

wal (59v, 69v) ydmildan (2): 
** again, anew ”’ (hardly 
yimildin from yiiniil ‘light, 
slight ’’) | 

oy Sy (83r) yiigirt “ make leap 
up!” 

eS, (19v, 56v, 75r) ‘many, 
much”, cf. $551, Radlov, iii, 
447 

es4> Jy cum dat. (82v). yoluadum 
““T met with ”’ 

sz. (73v) yert “it is a place for, 
it becomes’’, cf. miskin yerd 
(40r) “‘ wretchedly ”’ (2). 

Sys (83r) yert “go, march”’, 
as in AT | 

cS or sy (25v; 54r) yeg “ better”, 
also eS S 82v yegrik 
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IV. Contents 


The contents of the divaén are threefold :— 

(1) poems with autobiographical hints ; 

(2) poems of religious character ; 

(3) ordinary lyrics in which pagan hedonism is often interwoven 
with Sufi ecstasy. 

I. Autobiographical details; which form a particular feature of 
P 1, are sparse. The royal poet several times manifests his pride in 
his ancestors (Nos. 15, 195, 249), and speaks of the family home 
_ (khénadan) of Ardabil (Nos. 12, 168). The slogan of his personal action 
is Revenge: in No. 92 he says that the blood of his father is still 
unavenged, but from No. 15 it appears that the vendetta had been 
consummated. In the latter case Isma‘il can refer either to the death 
of the Shirvan-shah Farrukh-Yasar in 1500, or, more probably, to 
the final conquest of Shirvan in the winter of 1509-1510. The early 
struggles with Shirvan and the Aq-qoyunlu Turcomans of Baghdad 
are reflected in the curious No. 103 (v.i.), in which Tabriz appears 
as the capital of Isma‘il and mulk-i ‘Ajam is the designation of Persia. 

The Mathnavi No. 3 is also curious for the political side of Isma‘il’s 
activities. Most probably it was composed by Isma‘il in his early 
youth: its childish and comic braggadocio attests a complete lack 
of experience. Isma‘il discloses his plans of conquests, in which the 
Franks are included ; he gives his views on the inequality of men, 
on leadership, on valour, etc..(v.1.). 

II. The divdn opens with the usual praises of God, the Prophet, 
Ali, and the Imams. Single poems are inspired with common feelings 
of a pious Muslim ; such is the vision of the Last Judgment (No. 204), 
which makes Khata’i shudder at the thought of his future destiny. 
The interest of the collection centres, however, in the poems reflecting 
the. intimate religious views of the author. The divan alone! gives 
a clue to the secret heresy of the early Safavids. These dynamic ideas, 
mystical and religious as they were on the surface, easily found their 
expression in direct action. They formed the political platform of 
the elements which constituted the spearhead of the movement. 

In P 1 ‘Ali’s panegyric precedes that of Muhammad. ‘Ali is given 
the usual Shi‘a titles of Shah (Nos. 101, 195), Shah-1 mardan, Bahr-a 

1 Hinz, Aufstieg, 16-19, 76-7, speaks briefly of the organization of the Safavi 
order, but admits that the data of his sources are very meagre (‘‘ sehr sparlich ”’). 


The more important is Khata’i’s divan with its mass of authentic facts. 
2 In Land TZ the divan. begins with a poem praising God for having created ‘Ali. 
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hagigat “‘ the Sea of True Reality’’. He is proclaimed God (Hagqq), 
and those who refuse him this distinction are called unbelievers 
(No. 194). Muhammad is only a Prophet, while ‘Ali is a “‘ Manifestation 
of God ”’ (mazhar-1 Hagq) (ff. 2v, 5v), ““ God’s light ”’ (ntir-a alaht) (2v). 
In a long litany (11r), having the burden : 


‘Alt dur, ‘Alt dur, ‘Ali dur, ‘Ala 
‘Aliyyun, ‘Azimun, Shaft‘un, Wali 


‘ Ali is presented as the creator of Heaven and Harth. 

‘Do not call a man him who opens to the world the door of Islam, 
know him as God... .” 

‘He was God (Hagq) and came down from Heaven to Earth, to 
show himself to men... .”’ 

‘* His names are a thousand, his aspects (sfat) a million, the day 
and the night revolve by his order. One of his names is ‘Ali, but he 
is the Demiurge (kardigar). Heaven and Earth hold firm through his 
word.”’ 4 

Isma‘il is proud of his descent from ‘Ali (through Husayn, No. 101) 
and Fatima (No. 15). He believes in the reincarnation of the divine 
substance of ‘Ali. He himself used to abide with God, but now he has. 
appeared in the world (No. 237). Both the prophetic and imamite 
gifts are combined in his person (No. 15). He calls himself Valz Shah 
Isma‘il (corrected in the later versions into va-ltkin!). He had already 
appeared in the world by order of ‘Ali (No. 168). He is of the same 
essence as ‘Ali and is composed of the latter’s Mystery (No. 211). 
A man can be a manifestation of Godhead ; Isma‘il is the Adam having 
put on new clothes. He has come as God’s light, as the Seal of the 
Prophets, as a Perfect Guide (No. 249), as the guiding Imam (No. 249). 
He is Agens Absolutus, Oculus Det (or even Deus tpse!), his body is 
God’s house, he commands the Sun and the Moon (No. 204). With 
more circumlocution, he is “‘ separate from what is not-God ”’ (No. 249). 
The Hallajian formula ana’l-Hagqq lives in his soul, he is Absolute 
Truth (or God) (No. 195). . 

Quite particularly Isma‘il insists on the sijda, sujud ‘‘ obeisance, 
prostration ’’, which his adherents owe to him (Nos. 18, 204, 249). 
This claim of divine rights was especially distasteful to the orthodox. 
We find the confirmation and criticism of this claim in a letter which 
‘Ubaydullah-khan addressed to Shah Tahmasp in 936/1529. The 
Uzbeg ruler presses the Shah to answer his question: ‘‘ Whom did 


1 However, 14r, ‘Ali is called only “ the shining moon of the Sun-Muhammad ”’. 
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(‘Ali) command : ‘ prostrate yourself before me’ ? The Prophet says : 
“were stjda permissible with regard to any one but God, I should 
have ordered the females to prostrate themselves before their husbands,’ 
whence it results that sijda is not permissible with regard to anyone 
but God and is a blasphemy”’; see Ahsan al-tawartkh, ed. Seddon, 231. 

Alongside with this extravagance Isma‘ll humbly insists on his 
attachment to ‘Ali, and calls himself his Qanbar, slave and lowest 
menial (Nos. 15, 195). He is ready to sacrifice his soul for the Beloved, 
1.e. ‘Ali (Nos. 194, 239). 

Isma‘il addresses his supporters as a community of militant 
dervishes, whom he calls ghazi, sufi, akhi (No. 7). Very interesting 
are the general mystic terms which he uses: ahl-i agrar ‘‘ Men of 
recognition’? (No. 204) and especially ahl-1 Hagqq ‘“‘ Men of Truth, 
God’s men”’ (No. 92). The former are spoken of as pantheists for whom 
Heaven and Earth are God. The latter term in the technical sense 
belongs to the adherents of a special sect which has incorporated 
Shah Isma‘il among its saints, v.s., p. 1006a. 

‘In No. 211 is found the well-known term qizil-bash ‘‘ Red Heads ”’. 
Originally, this nickname must have been used by the opponents of 
the Safavids, but in due course was adopted by their adherents as 
a title of honour. No. 211 suggests that only those who can show the 
stigmas of their mortification can claim the name of Qizil-bash. The 
red caps introduced by Isma‘il’s father are frequently referred to as 
gizil taj (No. 7), girmizi taj (No. 18), taj-1 sa‘adat (No. 193), taj-1 daulat 
(No. 249). The banners of the Sufi army are also red (gizil) (No. 7). 
Of himself Isma‘il speaks as a commander mounted on a sorrel, or 
grey, charger and leading an army of dervishes. The poem No. 18 is 
especially curious as a genuine hymn meant to raise the spirit of the 
followers. In it occurs the invocation Allah, Allah which was the 
particular dhikr of the Safavi order.1 

The front of Isma‘il’s religious action is turned against his opponents 
who are the enemies of ‘Ali and whom he intends to destroy. He calls 
them giaours (gabr), ‘‘ hypocrites’ (munafiq), ‘“‘ outsiders’ (bigana, 
No. 101, khavaryj, Nos. 168, 211), or gives them the names of the 
Omayyads distasteful to the ‘Alids: Yazid, Marvan. 

III. Of the purely lyrical poetry two specimens will suffice. 
No..30 lacks originality, but shows considerable skill. The images of 
No, 123, as if borrowed from the martyrdom of St. Sebastian, are 


1 *Alam-ara, 489 : “ the fighters raised the shout Allah-Allah, which is the distinctive 
rallying cry (shi‘ar) of the Qizil-bash.” 
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unusual; but, as a counterpart, its technique is clumsy. For the 
rest, we shall only examine the resources of Khata’l’s imagery. 

China, etc. The nom de plume adopted by Shah Isma‘il admits of 
an easy calembour on Khata’i, ‘‘ Sinner” (cf. khatdli, T1r), and 
Khita’t “‘ Chinese ”’ (71r). This further leads to puns on Chin “ China ”’ 
and chin “a fold, a curl”’ (32v, 33r, 67r), and chin ‘“‘ true”. “Since 
I have set my heart on the curls (chin) (falling on) thy white face, 
the clime of (the white) Byzantines, Chin and Khita belong to Khata’I”’ 
(44v, cf. 48v, 67r). “ It is true (chin) that a good Chinaman (Khita’1) 
is faithful ’’ (58r). To the same series of images belongs the presentation 
of the beloved as “‘a Khotan Turk ’’, the fragrance of whose tresses 
has relegated ambergris to the navel (nafa) of the desert (76v). Or, 
‘tell that Tatar whose tresses are as fragrant as the navel (of the 
musk-deer, nafa) that the gazelle of his eyes made Khata’i roam in the 
desert’ (4lr). References to musk, Khotan, etc., are numerous : 
‘not every cane produces sugar, and the musk (nda) of the intoxicated 
Tatar 1s not found in the navel of every deer (geytk)’’ (21r). ‘‘ Thy 
gazelle eyes take a levy from the kingdom of Khotan, and thy august 
locks tax the Emperor of China ’’ (40v). 

Games, etc. “‘ Give up your life as an offering and go for a round 
of polo (charkh) with your head. Know your soul and then throw it 
into your dice-bowl ”’ (66v, cf. 33r). Presents of gold and silver filled 
the skirts (of the Garden) which began to “‘ scatter pearls (as) in a 
wedding parade (maylis-1 shabdash)’’ (37v). Drinking bouts are 
described con gusto: ‘“‘ When a reveller (majlis-ahli) drinks wine 
(chakhir) holding the goblet in his hand, you would think it is a candle, 
for its top is aglow’ (42r): “‘ this goblet has the stature of a comely 
heart-ravisher ”’ (74r). | 

Market-place. Even in the highest Persian lyrics (Hafiz)! the 
terminology of trade is not considered unworthy of a poet’s tongue. 
“*T have entered the bazaar of Love and want a customer. I wish 
no profit or loss, I need some operations (kirdar)’’ (56r). “‘ We are 
money experts (sarraf), and, in this bazaar, look for real pearls; 
we accept no donkey-beads (khar-muhra)’”’ (59v). ‘‘ You said: ‘the 
price of one kiss of mine is one hundred lives,’ I wish there were no 
other customer of this commodity (mata‘) but myself.” 

Hunting and War. Hunting recollections naturally find numerous 
echoes: “‘ The Almighty shaped the brow of thy beloved like a bow 


1 And even in the Qor’an; see Torrey, The commercial-theological terms in the 
Koran. A dissertation, Leyden, 1892, 
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to hunt the gazelle of thy heart ’’ (30r). “‘ Thy pointed eye-lashes are 
arrows on the bent bow of thy eye-brows’”’ (79r, also 37v). Echoes 
of battles pervade many poems: arrows, shields, and armour, armies 
and drills form the background of a ghazel (45r) ; two kinds of arrows 
(okh and khadang) appear in one verse (79r), etc. 

On the whole, the world in which the royal poet moves is purely 
traditional. He often refers to Qor’anic legends of Moses, Abraham, 
Jacob and Isaac, Jonah and Solomon (lv, 15v, 46b); allusions are 
found to Mansiir al-Hallaj (15v, 56r, 64r, 65v), Majniin (35r), and, 
in a lesser 1 degree, Iranian heroes (64r). 

Original images are very scarce indeed. ‘‘ Think not that the ship 
on the sea is but a mirage, nor that this tearful eye is but a screen ”’ 
(55r) may be a reminiscence of Isma’il’s early years in Gilan. Speaking 
of the tresses of the beloved: ‘‘ I wonder why these ravens are perched 
on this rose’’ (70v). ‘‘ The proverb says that dragons watch over 
treasures : such 1s thy beauty hidden in thy locks ”’ (31r), and further 
‘the treasure is one, why are the dragons two’’ (78v). “‘ Thy mole 
is a midge on thy lip of honey ”’ (4lv), or an “‘ Abyssinian traveller in — 
Greece ”’ (65r). “‘ O listen to my words, for pearls suit the ears of a 
beauty ” (35r, also 46v). “‘ At night I wake and weep bitterly: (what 
you see) in the sky are my (open) eyes”’ (28v, cf. 41r, 5lr, 58v). 
“(QO God) every night you put to sleep every eye, and keep awake 
the eyes of the stars’ (lv). 

A Turkish proverb 1s appositely quoted in the verse: ‘ The rival 
intrigues worry me not, for I have heard that he who digs a well falls 
himself into it’ (79r). Another popular saying ? must have inspired 
the hyperbole: ‘“‘ Were the sea all ink,” it would be impossible to 
state the virtues of “Ali (5v). 


1 Except in the final mathnavi (81r—83v). 
2 Cf. Qor’an, xxxi, 26. 
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Bis.Nat. supp.ture 1307 
No? (£7) 
22? 2? yp CLP Ne yp cele obey i 
29 059 a ailecislie (Mu geo Ajle ausligi 
2D 2 tt our Sis nee aay Lie} fi) Srvy 
wd clas 5245) obi Bi ocgbenls oil 
DY Pe tikyy gi enol Aipliglilh,§ Job gli 5 
2D gp. BENY co$-| ait ildy dx aie ods 
LP peg vel) dole aap aiden yi Xp 
LP stae olole ole  ducniye bir 2 (de 
26 85) ile avi Mies dei lode rs 
WHOL sigh coygd Sones a SG} le os flis cs glee 10 
wes Soke Cis ole ice, PS one 
DYE dea Mole am wlwole onJty oli Jlbe a. 
Variants -TZ NoQA:u1 > Birlo eS olin vid... Bip 
Obytret uF gli l v6 donde nT the v9 SP 


vr. 100) Sea29? Serre’ vn (S) oblaal . The Ms. adds 3 verses: 
PD sF 4) he ayle-al dS po )XS yr SJol Ce) 
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THE POETRY OF SHAH ISMA‘IL I 1042a 


VI. EnauisH TRANSLATION 


No. 7 


That Sultan of generosity is the Master of Reason ; he is Sanctity 
and the light of the eyes. | 

Should the ghazis put on their swords and arms, fear of danger 
will invade the soul of hypocrites. 

Let Yazid’s host be one hundred thousand, one man from the 
host of Sanctity is enough (to defeat them). 

Should the Shah with a glance make a sign, before it all the giaours 
and Marvans will be scattered. 


. The moon-faced Shah can be recognized by the t@ on his head 


and the precious belt round his waist. 

The one who does not find the way to the Mystery of Sanctity 
is a blind man and an ignorant fool. 

When the ghazis enter the arena, the “ outsiders ’’ 1 will be utterly 
(lit. head and foot) under their feet. 

Know for certain: ‘Ali is the Sea of Truth (hagiqat), he is the 
eternal life of honour. 

The day the ghazis (preceded by) the red pennons and banners, 
don their red taj, will be the day of warning. 

Mo‘awiya’s host on seeing one ghazi will grow worse than that 
sheep at which a wolf clutches (?). 

The akhis who recognize the Pir are true (?) pearls; those whose 
word is but one are true men. 

In the path of the Shah, Khata’i sacrifices his soul, to say nothing 
of the kingdom, property, gold, and silver. 


No. 15 


My name is Shah Isma‘il. I am God’s mystery. I am the leader 
of all these ghazis. | 

My mother is Fatima, my father is ‘Ali; and eke I am the Pir 
of the Twelve Imams. | 

I have recovered my father’s blood from Yazid. Be sure that I am 
of Haydarian ? essence. 

I am the living Khidr and Jesus, son of Mary. I am the Alexander 
of (my) contemporaries. 


. Look you, Yazid, polytheist and the adept of the Accursed one, 


I am free from the Ka‘ba of hypocrites. 

In me is Prophethood (and) the mystery of Holiness. I follow the 
path of Muhammad Mustafa. 

I have conquered the world at the point of (my) sword. I am 
the Qanbar of Murtada ‘Ali. | 

My sire is Safi, my father Haydar. Truly I am the Ja‘far of the 


audacious. 


1 Not “the Khiarijites ’’ in the technical sense. 
2 Referring both to his father Haydar and to the Imam ‘Ali (Haydar). 
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9. I am a Husaynid and have curses for Yazid. I am Khata’i, a 
servant of the Shah’s. 


No. 18 


O, fighters in the path of God, say: “‘ Allah, Allah! I am the faith 
of the Shah (i.e. ‘Ali). 
Come to meet (me), prostrate yourselves (sijda).1 I am the faith 
of the Shah. 
In flying 2? I am a parakeet, I am the leader of a mighty army, a 
companion of Sufis. 
Wherever you sow me, I will grow; whenever you call me, I will 
come up. I shall catch the Sufis by the hand. 
5. I was on the gibbet with Mansir; with Abraham in the fire, and 
with Moses on Sinai. 
Come from the eve, celebrate the New Year, join the King. 
With discernment come to know the King. O ghazis, prostrate 
yourselves. | 
I wear a red crown, my charger is grey, I (lead a) mighty army. 
I have the virtues of the Prophet Joseph (i.e. am beautiful). 
9. I am Khata’l, my charger is sorrel; my words are sweeter than 
sugar, I have the essence of Murtada ‘Ali. I am the faith of 
the Shah. 


No. 22 


Know for certain that Khata’i is of divine nature, that he is 
related to Muhammad Mustafa ; 

He is issued from Safi, he is the scion of Junayd [and] Haydar, 
he is related to ‘Ali Murtada. : 

For the love of Hasan he has entered the arena, (for) he 1s related 
to Husayn of Kerbela. 

[He possesses the qualities of the other Imams.] 

He is like a beggar at the gate of Mahdi, Master of the Time. 

7. My name is Vali Shah Isma‘il; my surname is Khata’i. 


No. 30 


Do not think, o moon-faced one, that my soul remains to me after 
thou hast gone. 

My soul has gone after you and (only) the impotent body remains 
to me. 

Since thou hast quitted my side, o peace of my heart, only the 
(dream) of my joining you keeps watch over my heart. 

Although the flower-garden of thy beauty has gone from my 
eyes, in my heart grows the stately poplar of thy sunny forms. 


1 Cf. Nos. 204, v. 3 and 249, v. 5. 
2 Uémagda might also mean “in Paradise ”’. 
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THE POETRY OF SHAH ISMA‘IL I 1044a 


Let that Peri-like idol be hidden from my looks, the moon in the 
sky is for me a symbol of (her) face. 

From the moment this sick-hearted Khata’I became separated 
from thee, the musk of thy fragrant tresses has remained with 
me as a perfume-spreader. 


No. 92 


There is a commandment in God’s books: know for certain 
that it decrees blood for blood. 

May my head be a sacrifice on the path of the Guide of Truth : 
there are many hundreds like me (ready to) destroy their lives. 

(O Khata’1) thou hast a hand: (how) thoroughly hast thou 
defeated Yazid ; mayst thou be ruler of the world as long as 
the world exists. 

The blood of Shah Haydar is still (unavenged) ; Yazid still awaits 
a crushing defeat. 


. Truly, in the path of love sincerity 1s wanted. 


Go away, thou accursed denier, there is a doubt in thee! 

I call thee denier: thou dost not see that the Companions of 
Truth (AfAl-c Haqq) possess evidence clearer than the Sun. 

Treading this path in the state of impurity, how canst thou deny 
the word: there is some blood unavenged. 

Go, o zephyr, it is high time (for you) to represent to the Shah 
in what state I am. 

Rise and march, o Khata’i, make a journey; for (thy) paternal 
home is in the town of Ardabil. 


No. 101 


From Pre-Hternity the Shah is our Sultan, our pir and murshid, 
our soul. 

Having pronounced the name of the Shah we have walked along 
this path. We are Husayni, to-day is our period. 

We are slaves of the Imams, in all sincerity. Our token 1s to be 
martyrs and ghazis. 

Our path is narrow, narrower than anything. This time our 
fundamental rule is to give our heads away. 


. Lam Khata’i. From Pre-Eternity I am the Mystery of Haydar. 


He who does not recognize him (Haydar ?) as Truth (Hagqq) 
is a Stranger to us. 


No. 102 


_ In the arena of love, he who risks (lit. plays) his head and life, 


sports wantonly with his eyes, eye-lashes, and eye-brows before 
the Beloved. 


1 Or: “go every moment.” 
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On the path of the King of Men there are many people, but praise 
to the head which alone opposes a thousand heads ! 

Let him ‘be an intimate friend of the Shah, who is ready to part 
with his head and life. 

Do not think that a common farrash would (be allowed) to flirt 
in the presence of the Beloved. 

5. On the day of battle many give up their heads and lives; but 
should someone self-willed (bashinda) stay behind, the qulbash 
(corporal ?) will make him play! 

O Khata’i, do not grieve if all have become your enemies. A 
challenger always flings bricks and stones from afar (?). 


No. 103 


The meaning of this poem is dark. The author considers three 
eventualities: the Beauty (Shah Isma‘il himself ?) either sits quietly, 
or rises for a moment, or comes out of the palace. The corresponding 
results grow more and more terrific. Verses 2 and 3 refer to Isma‘il’s 
enemies. Should the people of Shirvan, responsible for the death of 
Isma‘il’s grandfather and father, attack Tabriz, the Last Judgment 
is reserved for them. In Baghdad the Ag-qoyunlu hordes may be 
numerous, but Isma‘il will destroy this home of the Arabs. Shah 
Isma‘il killed the Shirvanshéh Farrukh-yasar in 915/1509. After the 
expulsion of the Aq-qoyunlus ‘Iraq was occupied in 913/1508. Con- 
_ sequently the unsettled situation which is reflected in the poem is 
earlier than 1508, and the poem must have been written by Isma‘il 
(born in 892/1487) when he was twenty years old, or even younger. 


‘Should my beauty sit (with crossed legs), groans will be roused 
(in the world); should he rise and sit down, the ordeal of the 
end of the world will burst out. 

Let all the people of Shirvan rush to Tabriz, the Persian (‘Ajam) 
kingdom will (but) ask: when is the Last Day to come ? 

As he arrives, the streets and homes of the Arabs will cease to 
exist, however many Turcomans may turn out from Baghdad. 

If (my Beauty) comes out of the palace, the tomb (sin) will engulf 
the stock of the world + and a? Guide to the tarigat, old and 
young (at the same time), will suddenly appear. 

5. Since in Pre-Eternity Khata’i had contemplated the certainty 
of this issue, the signs of Noah have appeared in him and the 
Flood is to burst out. 


1 Or “he will seize whatever there is (var-t-st) in the world”. 
2 Reading: bir. | 
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No. 123 


Thy numerous arrows have pierced my breast, which is burning 
with fire. 

They came in multitudes, thy arrows, they did not pour water 
(sunmadi) where water was needed (?) ! 

You would think that fledgelings are flying with screams. Every 
moment, as thy arrows leave the bow, they make me groan. 
On the square of my breast they have formed an army in fighting 

array. Thou art my king over the land (yurt) where thy arrows 
are arrayed in review. ° 
5. I am dying of that pain, and the groans of my suffering have 
annihilated (?) my heart; thy flying arrows have not even 
left my soul in my body.? 
No wonder you make a lattice of Khata’i’s breast, for thy arrows 
plerce armour, coats of mail, and shields of steel. 


No. 168 


1. It is I who have come now for this epoch (var. ‘“‘ to this world ’’). 
I have set myself in motion and have entered a soul (manifested 
myself in a soul 2). 

2. I am intoxicated with love for the Shah and dazzled by him. 
As a lover I have come to (my) family (home). | 

3. By God, I was sorely longing for the Shah! Thanks to God, I have 
now come to the sanctuary. 

4. I shall uproot Yazid and the heretics, a-burning I have come to 
the source of light. 

5. By the Shah’s command I had come in Pre-Eternity. Do not be 
troubled, (for) now I have come (again). 

6. From Pre-Kternity I am in love with the “ Twelve Shahs ’’ (Imams) 
but now I have come to this shop (i.e. this mundane world). 

7. (Like ?) Solomon’s ring and the staff of Moses I have come to 
the world, as Noah (during) the Flood. 

8. Muhammad’s miracles, the Shah’s (sword) Dhul-Figar are signs 
in my hand. Here I have come. 

9. I shall exterminate outsiders from the world. I am Khata’i, 
I have come to serve as a proof (of Truth). 


No. 194 


1. Lo, my truly Beloved is now Sultan in the world. If my friend 
accept my soul, to-day it is his sacrifice. 


1 Or “ they did not become extinguished (sénmddi) at the place of water”? (i.e. in 
my blood 2). 

2 It is possible that under the influence of Persian mandan, which means both 
** to remain ”’ and “‘ to leave ”’, galmadi is also used here in the sense “ has not left”. A 
parallel use of the verb galmag is found in an Ahl-i Haqq hymn, see Minorsky, Notes, 
p. 170. 
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O man, if thou hast brains, give not thy heart to the world ; 
he who does so, shows his ignorance on (of ?) the path. 

3. Those who do not recognize “Ali as Truth (or ‘‘ God ’’) are absolute 
unbelievers. They have no creed, no faith, and are not Muslims. 

4. If you capture one heart, for you it will amount to a hundred. 
If you destroy one heart, one hundred Mekkas will lie in ruins. 

5. O Khata’i, life is a boon (to profit by): know thyself. To-morrow 

we shall die,! but to-day life is still a guest in your body. 


No. 195 


1. To-day I have come to the world as a Master. Know truly that 
I am Haydar’s son. 

. Tam Faridin, Khosrau, Jamshid, and Zohak (!). I am Zal’s son 
(Rustam) and Alexander. 

3. The mystery of Anda’l-Haggq is hidden in this my heart. I am the 
Absolute Truth (or “ God’’) and what I say is Truth. 

4. I belong to the religion of the “‘ Adherents of the Vali (i.e. “Ali) ”’ 
and on the Shah’s path I am a guide to ey one who ka 
“Tam a Muslim.”’ 

5. My sign is the ‘‘ Crown of Happiness’’.? I am the signet-ring on 
Solomon’s finger. 

6. Muhammad is made of light, ‘Ali of Mystery. I am a pearl in 
the sea of Absolute Reality. 

7. Iam Khata’i, the Shah’s slave full of shortcomings. At thy gate 
I am the smallest and the last (servant). 


bo 


No. 204 


1. I am God’s eye (or ‘‘ God Himself’’!); come now, o blind man 
gone astray, to behold Truth (God). 
2. I am that Absolute Doer of whom they speak. Sun and Moon are 
in my power. 
3. My being is God’s House, know it for certain. Prostration ‘before 
me is incumbent on thee,®? in the morn and even. 
4. Know for certain, that with the People of Recognition (ahl-1 
wgrar) Heaven and Karth are all Truth. Do not stray! 
5. The garden of Sanctity has produced a (or one) fruit. How can 
it be plucked by a short-handed one ? | 
6. If you wish to join Truth to Truth, (here is) God who has reached 
the stage of Mim.* 
7. The one of pure connections considers his own person. Suddenly ® 
Khata’i has come by a treasure. 
1 Read: 6ld-jag-uz, without vocalic harmony. Alif is only a mater lectionis. 
2 Apparently the head-gear (faj-1 Haydari) which Isma‘il’s father introduced for 
his adherents (the Qizil-bash “‘ Red heads ’’). 
3 This i is the only possible interpretation of : “‘ my sujud is for thee,” cf. No. 18, ve 2. 
4 i.e. “if you wish to connect this manifestation of God with its origin ”’ 


I do not know what magam-i mim means. Perhaps “ the letter m of bism(illah) ”. 
5 ice. by means of Pvt ceavrdv. 
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No. 211 


A flower has blossomed on the tree, and is now come to be a 
companion to the Shah. 

In Pre-Eternity it was the Mystery of the Shah, and now it has 
come to be a companion of his Mystery. 

No one can become a Qizil-bash, until his heart (*yiiragi instead 
of ytiztint) is a-burning and his breast a-bleeding like a ruby. 
In the time of the mystery of kuntu kanzan’ he (was) the Light of 

Muhammad, and now he has manifested himself to the world 
crowned with a red crown. 

5. His name is Isma‘il, he is homoousian with the Prince of the 
Faithful (‘Ali); on seeing him the outsiders would prefer to 
turn to stone. 


No. 237 


1. I am the one intoxicated with beauty who has come to-day. 
I am always with God, (but) to-day I have come (here). 

2. Beware, do not take me for a stranger. I am that very Ravisher 
of hearts (whom you know). 

3. In (this) world, recognize me, o Ignoramus, (for) I am that 
Veracity and Purity (of which you have heard). 

4. To-day I am the God-sent calamity to smite with a sword the 
soul of the hypocrite. 

5. O people of (the true) religion, on behalf of the lover I sacrifice my 
soul. | 

6. The outsider considered me as non-Truth, but I am acquainted 
with the King. 

7. Know that I am constantly joined to Truth and separate from 
non-Truth. 

8. From the highest point of the sky I have come as (lit. “ with 
the meaning of ’’) a humay ? for the Mystics.® 

9. I have come to suffer death in my soul on behalf of all souls. 
I am Khata’'i who offers his soul as a sacrifice. 


No. 249 


1. By the Lord! Come and behold: God’s light has reappeared ; 
Muhammad Mustafa, the Seal of the Prophets has come! 

2. The hearts of the lovers are gladdened, the luck of the faithful is 
revealed, the spirit of the believers is awake, Purity has come! 


1 i.e. in Pre-Eternity when God said: Kuntu kanzan makhfiyyan wa-ahbabtu an 
u‘rafa. . 

2 He upon whose head falls the shadow of the wings of a humay is bound to become 
a king. 

3 Reading: ma‘arif instead of magharib (“the Wests” ?); cf. No. 249, v. 6. 
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3. 


10. 


1 


12. 


13. 


14. 
15. 


Qo bo 


For (every) land and (every) period, this is the blessed Weal of 
the Advent. From the heavens, from the angels thousands of 
welcomes reach (the ear). 


. The Perfect Guide has arrived. Faith has been (brought) to all. 


All the Ghazis are full of joy at the coming of the Seal of the 
Prophets. 


. A man (has become) a manifestation of Truth. Prostrate thyself! 


Pander not to Satan! Adam has put on new clothes, God 
has come. 


. An angel has descended from the skies. Good tidings to the men 


of mystic knowledge! Death has descended upon the outsiders, 
calamity has befallen the Yazids. 


. Darkness was the cause that, amidst errings, thou hadst lost the 


lamp. Open thy eyes, come out of Darkness, for Faith has 
appeared like a full moon in the dark night. | 


. God’s Friend (Abraham) has put on a (new) garment and come 


to life. His name is Isma‘il. Let souls be his sacrifice, for an 
appeal has come from God. 


. Oh my beautiful Shah, my Moon, the Fulfilment of my desires, 


the Beloved of my heart, o Thou, in whose beauty God manifests 
himself, the Elect of the Saints has come. 

Do not succumb to the arrow of hypocrisy of thé Demon called 
‘Azazil. The Guiding Imam has come! Seize his hand, show 
him the way. | 

The Pharaoh had subjugated the world by magic; but the staff 
of Moses has become a dragon to swallow up. 

The heroic ghazis have come forth with “‘ crowns of happiness ”’ 2 
on their heads. ‘The Mahdi’s period has begun. The lght 
of eternal life has dawned (upon) the world. 

His eye is the letter sad, his tongue is Ta-ha, his cheeks are Qaf 
and al-Qor’an, his eye-brows are the letter niin, his hair reminds 
one of al-Layl, his face is ‘‘ the Sun in its splendour ”’.? 

With all your heart, accept the scion of Imam Shah Haydar. 
My Imams Ja‘far-i Sadiq and ‘Ali Misa Rida have come! 

The (heart)-worn Khata’i longs for the beauty of that Shah and 
for the union with him. Surrender thy (old) soul and (thereby) 
acquire a new one, for a science has appeared which is worth 


the soul. 


No. 251 


. Whatever happened (was) bound to happen, oh for assistance ! 


The people of this world are bound to die, oh for aid! 


. God’s command comes to Israfil, and his great trumpet shall sound. 
. A great tribunal shall sit to examine the sins of the sinners. 


1 'V.s., p. 1027a. 
2 The references are to the stiras of the Qor’an. 
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4. For Justice’s sake Fire! and Scales shall be set up and actions 
weighed. 

5. The Prophets will flee from their communities, for the souls 
shall be tried one by one. 

6. While being interrogated, they shall be pushed towards the 
(bridge of) Sirat, and oh how many will slip! 

7. All these unfortunate sons of Adam shall fill the Seven Hells. 

8. No remedy can be found to Khata’i’s pain, o Lord; what shall 
be his state (on that day) ? 


Mathnavi No. 3 (mutagarib) 


The Mathnavi No. 3 holds a special place by itself among Khata’i’s 
poems. Its poetical merits are nil; but the leisurely epic metre and 
the unconventional flow of oratory gave the poet much more freedom 
than the shorter poems on religious and love subjects. Both in 
vocabulary and grammar it is original. 

The Mathnavi opens with a praise to God in which stress is laid 
on the diversity of God’s creatures (vv. 1-12). Inequality is the law 
of the world ; but claims to superiority must be examined (vv. 13-19). 
God is the Helper and will assist the brave prince (bdg-git), leading 
his ‘lads’ (drdn) to conquests. Isma‘il challenges the heroes of the 
Shah-nama and complains of the absence of a worthy opponent 
(vv. 20-41). No success is to be achieved without struggle (vv. 42-4). 
God’s assistance is invoked in a coming strife (vv. 45-50). Brave men 
are not afraid of death (vv. 51-5). The Mathnavi ends with a final 
appeal to God (vv. 56-60).? 

1. In the name of God, Living and Bountiful, for His is might and 
His nature is old. 


2, It is He who exalts the ‘‘ Nine Heavens’? and purifies the face 
of the earth. 

3. He produces the storm like unto Simoom; by the wind of the 
Day of Resurrection he softens stones to WAX. 

4. He makes some superior to others, some is suspense (?) and some 
lowly ; 

5. Some like Solomon, and some like ants, some vilified and some 
strong. 

6. He makes some superior to the whole world, and some a refuge 
to men. 


1 Niran, perhaps *mizan “a balance ” 

2 It is curious to compare this Mathnavi wi ith Sultan Selim’s poems Nos. 189 
and 204 in which he gloats over his victories in Persia and Egypt, doing this in a 
matter of fact way without any tinge of mysticism. 

3 Read: dsmani instead of asami. 
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11. 
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13. 
14. 


15. 
16. 


17. 
18. 


19. 
20. 
21. 
22. 
23. 
24. 
20. 
26. 
27. 


28. 
29. 


30. 


. He makes some lords of the world, and while He treats some as 


flowers, he creates others as thorns. 

He makes some (sit on) the throne and (wear) a crown ; he makes 
others needy of half-a-farthing. 

He makes some awful like Rustam, and others less than a small 
hair (michak ?) ; | 

Some endowed with courage (lit. liver), others without courage 
and carrion-like. 

To some He gives swords and good horses, while He checkmates 
others on their carpet. 

He creates some (as if) to stand (lit. fall) as Alexander’s wall, 
and some as if to flee like deserters (or “‘ like swift stallions ”’ 2). 

God is the Creator of all, He is cognizant of everybody’s affairs. 

Has He not created five fingers to a narrow hand so that each 
of them (?) should know its way ? 

Were all the world equal, how would the affairs of the world be 
successful @ 

Surely there is a difference between slave-girls and a man ; Heaven 
and Harth are not equal. 

A man must know his perfection and do what work he can do. 

A mouse in the desert says: “I am wicked,” but when it is 
confronted (with an enemy) it loses its way. 

Do not believe such (pretensions) before you have scanned them, 
do not lean on the wall of an unmanly person. 

God (Hagq) is the Helper in this world; in bad days he shares 
the sorrow of his slaves. 

A brave beg (bdg-sgit) will conquer all lands: all Asia Minor 
(Rim), China, Khorasan, and Syria. 

Is he a man, he who marches with an army against a (single) 
man? Is an army (necessary) to crush an enemy ? 

In a fight, lads (érdén) would crush one single man, but in an army 
the beg becomes the leader of men (dr-sdrvért). 

I am he 1 who will fight a crocodile, and wage war with the tiger 
and. the panther. 

I am such that should I meet Afrasiyab, I will smite his head 
with my mace and stun him. 

I am he who will march without fear against the foe; do not be 
afraid that on looking (at him) I shall show hesitancy. 

I shall smash the fortress of Khaybar with my fist ; shall 1 (ever) 
fear cannon and guns ? 

I shall conquer Asia Minor and Syria, and then think of the Franks. 

Should Afrasiyab be my foe, I shall take it for a dishonour to 
come to blows with him. 

Should something happen to you in a fight, turn not your back, 
run not with shouts towards your companion. 


1 Hardly : mdn dliim “‘ may I die, by my death ”’. 
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31. A pity! Would that there were a suitable occasion, that (the foe) 
should see a man better than himself! 

32. A pity! Would that Isfandiyar existed now, that I might spare 
neither his throne, nor his kingdom, nor his country. 

33. A pity! Would that Afrasiyab were there, that I might answer 
(his challenge) with my sword. 

34. A pity! Would that Giv lived nowadays, that I might appear to 
him like a male div. 

35. A pity! Would that Zal were alive now, that he might see what 

a struggle is like. 

36. A pity! Would that the hero Sohrab were now in existence! 
He would not be striking with his sword in his hand. 

37. A pity that (on the battlefield) I am tied to females, that I encounter 
but effeminates and cowards. 

38. A pity, that there 1s no longer a price for a man, for a hero breaking 
through the enemy line, for a male lion. 

39. Neither Rustam nor Bijan are my opponents, a female wanted (?) 
to command me. 

40. I wish there were a great fight that I might encounter the foe 
face to face. | 

41. They would know that a Man has been born of a mother; every 
one would hear news of his talents (drdém).1 

42. “‘ A hero eats (his) bread in a manly way.’ This word was said 
by the best of the braves (or “ by one of the braves ”’). 

43. How can one eat bread without labour; every piece of bread is 
in a dragon’s mouth. 

44, Go and annihilate the dragon, snatch that bread from his mouth. 

45. O God, sharpen my sword that it should smite the foe seeking 
my life. 

46. Exalt my sire ? through my hand, let my sire ? run at the envious 
(enemy). Let not the foe spit into my face, but rather at my 

: dead body. 

48. Let thirty thousand men be my enemies, and each one of them 
be Rustam-like. 

49. When I make up my mind to take the field, let them come and 
let me fight them alone. 

50. Let me smite them all with the sword so that they should forget 
their designs and their attack. 

51. Are the braves annoyed by death? Shall I keep (this) bag of 
ungnawed bones ? 

52. Nobody says to the one devoid of energy: “This is a Man’”’; 
better is death for a lar lacking ardour. 

53. Do not associate me with cowards, who, in the eyes of a Man, are 
less than females. 


1 Instead of dr-déminddn “ from the mouth of a man”, it is tempting to read ; 
drddm-indan. 
2 Reading: jadd. Otherwise jidd would mean ‘“‘ my endeavour’. 
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54. 
65. 
56. 
o7. 
58. 
o9. 


60. 


Lengthen my sword that I reach the enemy and scatter before 
me his array and his right flank. 

Even for an Isfandiyar I shall make the field too narrow; no 
lion or panther will stand my blows. 

O Lord, show me Thy friendliness and, though the foe be a Rustam, 
I will smash him. 

O God, accept my prayer for my needs, my supplication at Thy 
gate, and my appeal to Thee, 

Through the merits of my Prophet who is the Miracle of Speech, (?) 
and of ‘Ali, who is the Perfect Imam. 

(They ?) did not turn away their faces, but on this path made 
sacrifice of their beings. 

Pray, let me work havoc in (the) ranks (of the foe), for only by 
the sword can the foe be abashed. | 





I dedicate this article to Seyyid Hasan Taqizadeh in recollection 


of the sunny days of Tabriz. 


not identical with that of his ‘‘ race ’’ or “‘ nationality ”’. 


CAMBRIDGE, 


Sept., 1941. 


ADDITION 


ad p. 1007a. The question of the language used by Shah Isma‘il 1s 
His ancestry 


was mixed: one of his grandmothers was a Greek princess of 
Trebizond. Hinz, Aufstieg, 74, comes to the conclusion that the 
blood in his veins was chiefly non-Turkish. Already his son Shah 
Tahmasp began to get rid of his Turcoman praetorians. 
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